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Introduction 

For as often as “the law” is addressed in the Bible, one might expect that an undisputed 

understanding of the law would be simple to establish. However, just what is meant by “law” in 

Scripture, and its subsequent relevance for Christians today, is the furthest thing from undisputed 

among scholars. To be exhaustive on the topic is outside the realm of possibility for a single 

essay; nonetheless, this paper will endeavor to contribute to the conversation, and--insofar as it is 

able--it will attempt to affirm an exegetically faithful understanding of the law and its relevance 

on New Testament believers. This paper will endeavor to prove that the function of the law for 

God’s people before the resurrection of Christ (that is, binding in a covenantal sense) is 

fundamentally different from its function for God’s people following the resurrection. The author 

will do this by first establishing both a textual definition of the law as well as a theological 

definition, as it is understood in the broad context of both testaments. The law will then be 

explored from the vantage point of believers who lived before the incarnation of Jesus, and it 

will subsequently be explored from the vantage point of present day, post-ascension believers. 

As a final word of introduction, it should be stated that textual-criticism will not at all be 

considered in this paper; the Mosaic authorship of the pentateuch, the divine and inerrant 

inspiration of the text, and the coherence of the Old and New Testament will here be assumed.1 

 

 

 

 

 

                                                
1 A topic such as the one addressed in this paper is largely superfluous unless these concerns have already 

been met. Since this paper is not as a defense of the traditional understandings of these issues, it is best to approach 

it from an unapologetically conservative starting point. 
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The Law 

A Textual Definition 

In the OT alone, the Hebrew word for “law” (torah) is used no less than 220 times. 

According to M.J. Selman, these occurrences can be understood in three main aspects: (1) 

teaching, (2) commands, and (3) practical wisdom for living.2 When torah is understood not only 

as commands, but also as instruction, then narrative can be sensibly included in torah as well. 

This concept is established as early as Deuteronomy, where specific ordinances, as well as 

narrative, are both identified as the law. This pattern can also be established more broadly in the 

later writings of the Tanakh, such as the Psalms. Selman writes, “According to the Psalms, the 

Israelites used the torah to teach their children about God’s wonders and Israel’s repeated 

rebellion (Ps 78:5).”3 The safest generalization for the law in the OT is to designate the entirety 

of the Pentateuch as the law, rather than merely portions of it. This is not only true for internal 

references within the OT, it is also true from a NT perspective as well. Brian S. Rosner asserts 

that “in the main, [Paul’s] response to the law [is] not to its various parts, however we may wish 

to divide it, but to the law as a whole. And he can not only introduce ‘laws’ from the 

Pentateuch...as ‘law,’ but also narrative as ‘law.’”4 Further, the linguistic flow of the Pentateuch 

gives special attention to Moses and the laws handed down to him from God on Sinai; the 

relationship between God and his people flow to Sinai in the beginning of the Pentateuch, and 

from Sinai towards the end. It is therefore best to think of the law as referring to the possible 

                                                
2 M.J. Selman, Dictionary of the Old Testament: Pentateuch, Law (Downers Grove: InterVarsity Press, 

2003) 498. Selman’s article is a mixed bag and should by no means be endorsed wholesale, but many of his insights 

are helpful.  
 
3 Ibid, 500 
 
4 Brian S. Rosner, Paul and the Law (Downers Grove: InterVarsity Press, 2013) 28. 
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realm of the Pentateuch as a whole, with an emphatic eye on the Mosaic law in particular.5 This 

will be increasingly important when Paul is considered, since his usage of “under the law” 

almost exclusively refers to the Mosaic law located in the Pentateuch. 

A Theological Definition 

A proper definition of the law in a biblical sense is incomplete if it leaves out the concept 

of Covenant. “It is a personal association between Yahweh and the law that gives torah its 

distinctive flavor.”6 The law was sovereignly administered by Yahweh to his people; its 

relational nature compounds its weight of significance. In other words, the law wasn’t merely a 

set of guidelines for legal matters and daily living; they were stipulations of a Covenant. This 

concept has particular implications on how the law is to be considered as a whole. For example, 

the common distinction of three different parts of the law (civil, ceremonial and moral) is 

rendered inadequate when considering how ancient Israel would have perceived the Law. “In the 

Old Testament, cultic and ethical, moral and ceremonial, religious and civil enactments are all 

worked together, with no sense of impropriety, since they all express the will of Yahweh for his 

covenant people Israel.”7 The compartmentalized interpretation of the three-part law fails to 

recognize the interwoven nature of the law and God’s Covenant with Israel (Exodus 6:4, 

Leviticus 26:3-13); the ancient Hebrew would not have categorized the law in such a way, and in 

all of the NT, there is no warrant for importing such a categorization. The commandment that 

                                                
5 However, Rosner is helpful to point out that even this designation is not without exception; in pages 30-

31 of Paul and the Law, he goes on to describe how Paul occasionally takes the liberty to designate the entirety of 

the OT as the law as well (Romans 3:10-19, 1 Corinthians 14:21).  
 
6 Selman, Law, 499 
 
7 Paul K. Jewett, The Lord’s Day: A Theological Guide to the Christian Day of Worship, (Grand Rapids: 

Eerdmans 1971), 118. This quotation was taken from 36-37 of Rosner, Paul and the Law, where he excellently 

shows a number of other problems with this hermeneutical approach to the law; such as its failure to account for 

Paul’s holistic denunciation of the law, and its sloppy designations for laws that have multiple components 

(ceremonial and moral, civil and ceremonial, etc.). 
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forbade the weaving of two fabrics together would have been seen as no different than the 

command to worship no other God but Yahweh, because they were both divine stipulations for 

Covenant according to the letter.8 The length of time between the administration of the law and 

the exile of Israel is only a testament to God’s merciful patience to endure with Israel’s disregard 

for the law. 

THE PURPOSE OF THE LAW, THEN 

Moral Accountability 

The most basic and natural understanding of the law’s purpose for Israel is to understand 

it as a moral code. It was an explicit standard by which morality was to be judged; within the law 

were prohibitions, instructions, commands, and verdicts. What will be explored later is that this 

element of moral accountability is precisely what would serve to confirm the condemnation of 

those who were under the law; namely, Jews.9  

Consecration In the Land 

A careful reading of the OT will also shows that the law was intended to serve as God’s 

means for consecrating Israel in the land. One of God’s purposes for bringing the people of Israel 

through their OT journey of dominion and dynasty was to establish his fame in the earth by using 

Israel as an agent of judgement against the Canaanites (Genesis 15:12-16).10 Clearly, the 

                                                
8  This does not imply that perfect adherence to the law was a necessity in order to enjoy the benefits of the 

Covenant (the sacrificial system within the law to provide atonement for transgressors of the law is evidence of this 

fact), but the standards for Covenant faithfulness was certainly adherence to the letter of the law.  
 
9 For more on this, see the discussion of Romans 5 on pages 9-10. 
 
10 The dynamic of “dominion” and “dynasty” is taken from Stephen G. Dempster’s book, Dominion and 

Dynasty: A Theology of the Hebrew Bible, (Downers Grove: InterVarsity Press, 20013) in which he makes the case 

that the entire OT is tied together with the two themes of (1) the dominion of the land, and (2) the establishment of a 

noble dynasty. Dominion of the land is seen as early as Genesis 2:15, and the promise of a dynastic King is alluded 

to as early as Genesis 3:15, with those two themes driving the rest of OT. 
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conquest of Canaan as spelled out in Joshua was intended to serve to this end. Stephen G. 

Dempster writes, 

The conquest itself is depicted as a fulfilment of the Abrahamic promise in the 

possession of the land, but the enemy’s demise is understood as judgment...There is to 

be total destruction as the Israelites sweep over the land, as agents of God’s judgment on 

the sin of the Amorites.”11 

 

The law was supposed to be Israel’s way of distinguishing themselves from the land’s former 

residents (Leviticus 19:22-26, Deuteronomy 7:1-12). However, the evidence of Israel’s failure to 

adhere to the law, and thus remain consecrated in the land, is epitomized in the closing statement 

of Judges, “In those days there was no king in Israel. Everyone did what was right in his own 

eyes.” (Judges 25:21) 

Stipulations of Covenant 

Perhaps the most theologically significant purpose for the law was to serve as the terms 

and conditions for God’s covenant with Israel, which he made at Sinai (Exodus 19:5). This is 

seen clearly in the summary of curses and blessings found in Leviticus 26, and again in 

Deuteronomy 28. Essentially, the promise was made that God would bless Israel in the land and 

cause them to flourish in their dominion and offspring, provided they adhere to the requirements 

of the law; those were the terms of the Covenant.12 Interestingly enough, however, included in 

the physical blessings of the land was a reward of eternal life for those who were faithful 

participants of the Mosaic Covenant (Leviticus 18:5).13 This justifying aspect of the law is 

                                                
11 Ibid. 127 

 
12 The covenantal blessings of land, seed, and relationship (with God and man) is an illusion to the 

Abrahamic promise (Genesis 12:1-3) and the Abrahamic Covenant (Genesis 15), which can be understood as a 

promised reversal of the the fall in Genesis 3:16-19. 
 
13 Rosner’s section on The Interpretation of Leviticus 18:5 on pages 60-66 in Paul and the Law is 

particularly helpful in showing that the phrase “the one who does these things will live by them” denotes a 

stipulation for eternal life. In this section Rosner demonstrates how Paul and his contemporaries (Romans 10:5, 
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explicitly identified by Jesus when he is approached by a lawyer who asks “what shall I do to 

inherit eternal life?” and Jesus responds by appealing to the law and alluding to Leviticus 18:5, 

“do this [that is, the law; love God and love your neighbor] and you will live.” (Luke 10:25-28). 

It should also be stated that, although a justifying aspect was found in the law, and that those 

under the law would continuously strive to inherit eternal life through works of the law, all such 

endeavors were destined to fail from the start (Galatians 3:11-12). 

Nevertheless, in all of the curses found in Leviticus 26, the forfeit of eternal life was not 

listed among them; this is because God, in his mercy, still offered forgiveness to those who 

would repent (Leviticus 26:40-45). This forgiveness was not rendered on any grounds that the 

Mosaic Covenant provided, it was rather the continuation of the Covenant that God had 

previously made to the patriarchs (Leviticus 26:42). In other words, although the unfaithfulness 

of those under the Mosaic Covenant would result in the forfeit of every other covenantal 

blessing, eternal life was still accessible to them, not by virtue of the Mosaic Covenant (which 

                                                                                                                                                       
Galatians 3:12) understood Leviticus 18:5 in this way, and the generous hermeneutical framework stated in footnote 

1 should compel one to assume that Paul’s understanding of the text is correct. 
This position is to be distinguished from the New Perspective position represented by N.T. Wright. The 

common feature of the New Perspective position is that Paul did not actually believe that Jews were seeking to 

vindicate themselves through works of the law, nor that they would have any OT merit to do so. Instead, the New 

Perspective argument says that Paul was simply correcting some of his contemporaries’ misconceptions about the 

law (the nationalistic misconception, in the case of Wright). In contrast to this position, Rosner asserts: “It is not just 

that the law is obsolete and a new phase of salvation history has arrived. Nor is it that the law marked off the Jewish 

people and not the new people of God, which now includes Gentile believers too. It is also not simply that Paul’s 

opposition to the law is that is not Christ...For Paul, the essence of the law as law-covenant or legal code is its call 

for something to be done in order to find life, and this path has failed, due to the universal sinfulness of humanity, 

and instead the law has led to death.” Rosner, Paul and the Law. 72 
Another temptation is to try to draw a distinction between the “spirit of the law” and “the letter of the law.” 

If this distinction were to be represented in the text, one could deduce that the New Covenant is actually nothing 

more than a broadening of the Old Covenant, and that the way the law is appropriated for a Christian would be to 

simply seek out the “spirit” of the law, and take the “letter” to be understood circumstantially. However, this will not 

work because, as was previously stated, the contingency of the Mosaic Covenant rested not only on the spirit of the 

law, but also the letter. In other words, the letter of the law had covenantal significance in and of itself; the idea that 

the law can be parsed by “letter” and “spirit” would have been considered a non sequitur in the mind of ancient 

Israel. Further, this understanding can be rejected on exegetical grounds alone when looking at Paul’s quotation of 

Leviticus 18:5 in Romans 10:3-8, as Tom Schreiner has shown in “Paul’s View of the Law In Romans 10:4-5” 

Westminster Theological Journal 55 (1, 1993). 125-126 
 

sparkison
Typewritten Text
6



 

 

offered eternal life through works) but rather by virtue of the Abrahamic Covenant (which 

offered eternal life through faith).  

Dempster writes: 

Hope is held out for Israel in a foreign land, however, and that hope is grounded not in 

the Sinai covenant but in the Abrahamic covenant, which is repeated three times in one 

verse (Lev. 26:42). If the people confess their sins and have a change of heart, the 

covenant with the patriarchs will be remembered, and the end of exile is implied.14 

 

It is worth restating that the Mosaic Covenant was conditional, the stipulation of which was 

adherence to the letter and spirit of the law. Failure to uphold the law did not result in utter 

hopelessness, however, because of prior promises made by God; but it did result in exile from 

the land, such that the Israelites celebrated their feasts in a foreign country while the land lay 

desolate (Leviticus 26:43). It is here important to note that although the Mosaic Covenant finds 

its roots in the Abrahamic Covenant, the two are quite distinct, in that the Abrahamic Covenant 

was unconditional, received by faith, while the Mosaic Covenant was conditional, stipulated by 

the law. In other words, soteriological benefits were always rendered to individuals based on 

faith by virtue of the Abrahamic Covenant, even for those under the Mosaic Covenant. 

For the promise to Abraham and his offspring that he would be heir of the world did not 

come through the law but through the righteousness of faith. For if it is the adherents of 

the law who are to be the heirs, faith is null and the promise is void. (Romans 4:13-14) 15 

 

Foreshadow of a Future Atonement 

 Rebellious Israel had reason to look forward to a future hope not only on the basis of the 

Abrahamic Covenant, but in addition, the law itself pointed them to a future atonement. This the 

law did, not by virtue of anything that it could do, in and of itself, but rather by precisely what it 

                                                
14 Dempster, Dominion and Dynasty, 110 
 
15 This is not only the covenant that Israel was to participate in through faith, but Christians today enjoy 

participation in the same covenant through faith. This is because the covenant was to be embodied in the seed of 

Abraham (Genesis 12:1-7), and all who are justified are justified by virtue of their union with Christ by faith, who is 

the seed of Abraham (Galatians 3:15-18, 29). 
 

http://www.esvbible.org/Ga3.16%3BHb6.15%3BHb6.17%3BHb7.6%3BHb11.9%3BHb11.17%3BRm9.8%3BAc13.32/
http://www.esvbible.org/Gn17.4-6/
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could not do.16 However, this purpose of the law is not seen clearly until after Jesus’ atonement 

is understood properly.17 Another informative example is found in Romans 3, where Paul writes, 

“But now the righteousness of God has been manifested apart from the law, although the Law 

and the Prophets bear witness to it--” (Romans 3:21)18 This can also be seen quite clearly in 

Galatians, “So then, the law was our [disciplinarian] until Christ came, in order that we might be 

justified by faith. But now that faith has come, we are no longer under a [disciplinarian], for in 

Christ Jesus you are all sons of God, through faith.” (Galatians 3:24-27, author’s translation) So 

one of the very real purposes of the law was to point forward to a future hope, which would be 

manifested outside of the law itself. In other words, the law was always intended to be a means, 

and never an end. 

THE PURPOSE OF THE LAW, NOW 

The Fulfillment of the Law In Jesus 

 Now that the law has been examined in light of its original purpose to its original readers, 

the task at hand is to explore how the law applies today, for NT believers. The first step in this 

endeavor is to seek to understand precisely what Jesus meant when he said, “Do not think that I 

have come to abolish the Law or the Prophets; I have not come to abolish them but to fulfill 

them.” (Matthew 5:17) With regard to this specific passage, the context of the entire sermon on 

                                                
16 Hints are found in various places, such as Psalm 19:14, when David asks for the meditations of his heart 

to be pure in the sight of God; something that the law could not provide. Thus David was looking through the law to 

something greater than the law to accomplish what the law could not do.The transition from verses 7-11 to verses 

12-14 points to this conclusion; David is compelled to seek innocence from hidden faults precisely following his 

five-verse muse on the law. In other words, meditation on the law is what compelled David to seek something 

outside God’s law--something nevertheless consistent with God’s character--to do what the law could not do. The 

law pointed David outside the law. 
 
17 The entire book of Hebrews is in fact a colorful depiction the Jesus’ Covenant (the New Covenant) as 

the antithesis of the Mosaic Covenant. A particularly clear example of this can be found in Hebrews 10:1-14. 
 
18 This concept of the “righteousness of God” is incredibly important, and needs to be explained further. 

For more on this, see footnote 21. 
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the mount is informative; in that Jesus is systematically showing how even the shallow 

adherence to the law still falls utterly short to the fundamental command that ties the entire law 

together: “Be Holy.” Incidentally, this is how he fulfills the Mosaic Law; he is the embodiment 

of the holiness that the Mosaic Law demanded, but could never produce.19 Additionally, this is 

how Jesus can be properly understood as the second Adam. When it comes to those who are 

justified, Paul contrasts Jesus with a failure precluding even Israel’s failure under the Mosaic 

Covenant in Romans 5; namely, Adam’s failure under the Moral Law. The Jews that Paul was 

addressing were hoping that the Law of Moses would in fact undo Adam’s blunder, and Paul 

subsequently contrasts the insufficient, self-vindicating nature of the law with the justifying work 

of Christ. Rosner explains: 

In terms of the argument of Romans, both 5:12-21 and 7:1-25 consider the efficacy of the 

Law of Moses as a remedy for sin and a source of life. According to Paul, Jesus expected 

that through the law Israel would undo Adam’s sin and the consequence of death, so that 

the law would expel sin, achieve righteousness and bring life. Paul judges the law to have 

failed on all counts and finds the solution in Christ.20 

 

In verse 12, Paul begins to describe how sin and death entered into the world as co-regents when 

Adam first sinned, and their reign was spread to all men. He then explains how sin is not counted 

(that is, used as evidence in a court of law) where there is no law; yet death reigned from Adam 

to Moses, which showed that sin was indeed in the world. When the law came, it served as the 

indictment against those who were under it (the line of God’s Moral Law--his will--had always 

been crossed, but the Mosaic Law made it visible, which compounded the guilt of those who 

were exposed to it). This backstory--of the reign of death with sin from Adam to Moses--points 

to the fact that the justification that is required from Jesus would have to undo an event prior to 

                                                
19 Jesus, in his exposition, is effectively raising the perceived bar of the law, and that raised standard is 

what he meets. In other words, the standard that Jesus was meeting was not so much the Mosaic Law by itself as it 

was the will of God; the Moral Law.  
20 Rosner, Paul and the Law 66. 
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Israel’s rejection of the Mosaic Law. Thus the “new creation,” which serves as the reversal of the 

fall, would now be available to those who were under the Law (Jews) and those who weren’t 

(Gentiles).21 

 What can be established by the clear testimony of Paul is that Christ has repudiated and 

replaced the Mosaic Law with his own law.22 This is explicitly seen in Paul’s letter to the 

Ephesians when he writes, “For he himself is our peace, who has made us both one and has 

broken down in his flesh the dividing wall of hostility by abolishing the law of commandments 

expressed in ordinances.” (Ephesians 2:14-15a) This assertion from Paul seems to run in direct 

contrast to the words of Jesus himself in Matthew 5:17, and indeed Paul even commends the law 

in some degree in this very same epistle (Ephesians 6:1-2). However, this apparent inconsistency 

can be resolved by understanding Christ’s work of abolishing in one sense, and his refusal to 

abolish in another; namely, Christ abolishes the law as a “law-covenant” but not as an 

authoritative source for revelation of God’s character. Peter O’Brien is helpful here: 

                                                
21 Here, it is important to understand Paul’s primary thesis in Romans. Tantamount to understanding 

Romans is understanding the “righteousness of God” in Romans. The key is to understand his court-room language 

of the impartiality of God. The idea is to contrast the righteous judgements of God with the clown-show, partial 

justice of Rome (which was only concerned with oratory and rhetoric) and the ethnocentric, self-vindicating 

judgments of Jews. Thus Paul spends his time indicting both Gentiles (Romans 1:19-20) and the Jews (Romans 

1:21-22) from the very beginning of the letter. Jews are condemned by the testimony of the Law (Romans 2:17-24) 

and Gentiles are condemned by the testimony of their conscience, which acts as a law unto them (Romans 2:12-16); 

so both are condemned without partiality. Likewise, both are to be justified without partiality; thus is the 

righteousness of God. Romans 3:21-31 illustrates this beautifully, by asserting that the righteousness of God (that is, 

his inscrutable, impartial judgements) is manifested in the righteousness of God through faith in Jesus (that is, the 

imputed righteousness that Jesus purchases, which is to be received by faith) by putting the altar of Jesus’ 

propitiatory blood up front, where anyone can get to it, Jew or Gentile. Such is the thrust of the entire book of 

Romans. 
 

22 These two things (repudiation and replacement) are two of the three primary points that Rosner makes in 

Paul and the Law, along with “reappropriation;” which will be explored later. It should be stated that this language 

of “repudiation” ought to be taken in the sense of denial for sufficiency with respect to finding life. That is, the 

covenantal binding reality of the law has been overturned, because the law of Christ binds in its place.“The Law of 

Moses has at its heart the Mosaic covenant, and this covenant is about keeping commandments. Furthermore, that 

which replaces the Mosaic covenant is the new covenant. The view that the law as law-covenant is that which Paul 

sets aside complements Paul’s negative take on the law as commandments and represents the most comprehensive 

(and least ambiguous) way of expressing the capacity in which the law has been abolished by Christ.” Rosner, Paul 

and the Law, 78. 
 

sparkison
Typewritten Text
10



 

 

What is abolished is the “law-covenant,” that is, the law as a whole conceived as a 

covenant. It is then replaced by a new covenant for Jews and Gentiles. … Because the old 

Torah as such, that is, the law-covenant, has gone, it can no longer serve as the great 

barrier between Jews and Gentiles.23 

 

The repudiation is anticipated by the law’s sheer failure to give life, and it is manifested in 

Christ’s ability to give life through his law of faith (which, as noted earlier, is the manifestation 

of none other than the Abrahamic Covenant of faith). Notice the contrast, 

For the law of the Spirit of life has set you free in Christ Jesus from the law of sin and 

death. For God has done what the law, weakened by the flesh, could not do. By sending 

his Son in the likeness of sinful flesh and for sin, he condemned sin in the flesh, in order 

that the righteous requirement of the law might be fulfilled in us, who walk not 

according to the flesh but according to the Spirit. (Romans 8:2-4) 
 
 

The Law of Christ and the New Covenant 

 The arrival of Christ to repudiate and replace the Law of Moses as a law-covenant is 

nothing less than the fulfillment of the New Covenant. Passages such as Jeremiah 31:31-34 and 

Ezekiel 36:26-27 are precisely what Paul has in mind when he says, “although the Law and the 

prophets point to [the righteousness of God]” in Romans 3:21.24 Without a doubt, the arrival of 

the New Covenant is inaugurated by the atonement of Jesus; this is affirmed by Jesus himself 

(Luke 22:20). The New Covenant is unique in that it makes provisions for the heart, something 

the Old Covenant could not do. The Old Covenant served to exploit the stony heart, the New 

Covenant serves to remove it and replace it with a heart of flesh. The standard of the law for both 

covenants (the Law of Moses and the Law of the Spirit of life), although different in 

                                                
23 Peter T. O’Brien, The Letter to the Ephesians (PNTC, Grand Rapids: Eerdmans. 1999) 199. taken from 

Rosner, Paul and the Law, 78. 
 
24 It is important to understand that, although the “law” is written on the hearts of those who participate in 

the New Covenant, it is a distinct Covenant, with a distinct law. The law in view in Jeremiah 31:33 is revealed in the 

NT to be not the Law of Moses, but the Law of Christ. This is evident by the fact that the New Covenant will 

include Gentiles, who will not be held accountable to standards of the Law of Moses (such as circumcision) despite 

having the law written on their hearts.  
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manifestations, are the same with regard to the righteousness of God; namely, they hinge on the 

will of God to “be holy.” The key distinction being that the New Covenant has provided a means 

to actually fulfill these commands. Ultimately, these commands, the will of God--the Moral 

Law--are fulfilled by virtue of the believer’s union with Christ, who fulfills these commands 

perfectly (Galatians 2:20-21).25 The important thing to state here is that, although the Mosaic 

Covenant has been repudiated, it was not in vain; it’s purpose was to pave the way for the New 

Covenant--one that is far more superior--and it has done so (2 Corinthians 3:7-18, Hebrews 8:6-

7). 

The Relevance of the Mosaic Law for the Believer 

 In light of everything that has been established thus far, what remains to be answered is 

what relevance (if any) the Mosaic Law has on the life of the believer now that he is under the 

New Covenant. It might appear that the law has no further use for the Christian since it has been 

repudiated and replaced. However, Paul doesn’t seem to think that this is the case; he affirms to 

Timothy that all scripture (surely speaking, at least in the main, of the OT) is profitable (2 

Timothy 3:16-17). Rosner writes, “Evidently, Paul does not think his utter repudiation and 

radical replacement of the Law of Moses entail its complete redundancy.”26 From a biblical 

theological standpoint, the law serves the purpose of eliciting worship from those who meditate 

on how it was used to bring about the New Covenant; the law has a major part to play in God’s 

redemptive historical plot to build his church and exalt his glory, and the careful reader of 

scripture will surely find the Mosaic Covenant to be a glorious chapter in God’s narrative. 

                                                
25 On a practical level, the fulfillment is manifested tangibly when the believer walks in the Spirit and acts 

out the same obedience that Christ experienced. This the believer does in Christ, in time and space (Romans 8:3-4, 

13:8-9, Galatians 5:13-14).   
26 Rosner, Paul and the Law, 40 
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 However, the law does serve a more immediate purpose for the Christian today; namely, 

it is reappropriated to inform Christian ethics. To affirm this is not to say that some parts of the 

law remain binding while others do not. The author would agree with Rosner that the “question 

to ask in these cases is not which bits of the law are still useful, but in what sense is the law 

valuable for Christians. In short, Christians are instructed by the law, but not as Jewish law. 

Instead, Paul models reading the Law of Moses as prophecy and as wisdom.”27 The Mosaic Law 

instructs Christians by, in some instances, verbalizing the Moral Law of God. In other words, 

there are some things in the Mosaic Law that are binding for Christians, not by virtue of the 

Christian being under the Mosaic Law, but by virtue of the Law being consistent with the will 

and character of God; things that would be binding whether or not the Mosaic Law ever existed 

to begin with. Admittedly, there remains the difficulty of determining which of the Mosaic 

commandments are clearly beneficial in this regard and which are not, and the exploration of 

such a topic cannot be done within the confines of such a paper as this. However, it is worth 

mentioning that the New Covenant benefits include the indwelling of God’s Spirit, who is the 

ultimate illuminator of Scripture. 

Conclusion 

 In summary, the Mosaic Law was given under the administration of the Mosaic 

Covenant. The law was inseparable from the Covenant, and it was to be wholly observed for the 

purposes of moral accountability, daily living, blessings in the land, and eternal life. The 

impending failure to keep the law brought those who were under the Mosaic Covenant under its 

condemnation, both temporally with regard to land, and eternally with regard to life. However, 

the hope of eternal life was restored for those in Israel who looked to the Abrahamic Covenant in 

faith. The law pointed to a future atonement in Christ, who eventually came and repudiated the 

                                                
27 Ibid, 40, 41 
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law as a law-covenant. He then replaced the Mosaic Covenant, along with its law, with a New 

Covenant, accompanied by a new law--namely, the Law of the Spirit of life. Thus the Mosaic 

Law can be gleaned from and entirely examined by participants in the New Covenant, not by 

virtue of being a binding covenant, but by reminding the Christian of God’s purpose for the law 

in the plan of redemption, and by serving the Christian as a repurposed basic framework for 

ethics. 
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